SECTIOND
M arie-L ouise von Franz, Number and Time
SELECTIONS

"In the final analysis the ideaof an unus mundus [one world] is founded, as he [Jung] says:

"on the asumption that the multiplicity of the empiricd world rests on an underlying unity
... . |[E]verything dvided and dfferent belongsto one and the same world ... . [Jung,
Mysterium Coniunctionis, CW 14, pars. 767-770

"...Jung stresses, however, that thereis little or no hope of illuminating this undivided existence
except through antinomies. But we do know for certain that the empirical world of appearances
isin some way based on a transcendental background. [Footnote: In the sense of ‘transcending
consciousness' | will always use the word ‘transcendental’ in this ense.] It is this badkground
which, suddenly asit were, fallsinto our conscious world through synchronistic happenings.” p. 9

"Although the nonperceptual potential continuum or unus mundus appeas to exist outside time,
certain dynamic manifestations of it bre&k through into our ordinary temporal sphere in the form
of synchronistic occurrences.” p. 11

"It isnot by chancethat these models frequently take the form of double mandalas. They all
represent attempts to throw light on the transcendental unity of existencein both atimelessand a
time-bound asped. The fad that more differentiated models of the unus mundus are double
mandalas and that they are espedally liable to appea when the problem of time and synchronicity
becomes constellated, is presumably related to the function of number two as a threshold
phenomenon.” p. 95

"It isasif we ae more inclined to ask the unknown What shall | do?,’ while the East prefers the
question: 'To what total order does my conduct belong?" p. 120

"Jung used the expresson unus mundus to designate the transcendental unitary redity underlying
the dualism of psyche and matter. The ideaof such a unity behind all existenceis based on an
archetypal foundation. The expresson unus mundus originated in medieval natural philosophy,
where it denoted the timeless preexistent, cosmic plan or antecaldent world model, potential in
God's mind, ac@rding to which he redized adua creaion. Joannes Scotus Erigena, for instance,
describes the processof creaion (in imitation of Dionysius the Areopagite) as a trangition of the
excdlence of God's sminal power from a'nothingnesswhich lies beyond all being and nonbeing,
into forms innumerable." This God accomplishes by means of his Wisdom (through the Son
‘through whom he knows himself”). These 'causaeprimordiales know themselves, for they were
creaed in Wisdom and remain eternally in her. The Sapientia Dei [wisdom of God] or Sophiais a
kind of primal unity, a uni-form image which reproduces herself, yielding a multitude of primal
forms, which abide simultaneously in the unity. These 'primal forms possess &lf-consciousness
Joannes Scotus Erigena dso cdls them the 'rationes rerum,’ ideag’ or "prototypa’ of all existent
things. Hugo de St. Victor likewise termed the Sapientia Del the 'exemplar’ of the universe, or the
‘archetypus mundus in God's mind, in whose pattern the visible world was creaed. ...
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"A notion similar to that of medieval theologians is also to be found in the works of certain
alchemists. But they did not only conceive of the unus mundus as the initial plan of the universe
existing in God's mind; for them it was aso identica with the goal they were seeking, the lapis.
It, like the res smplexor the philosophers stone, was the one world. According to Paracdsus
pupl, Gerhard Dorn, the highest grade of the dchemicd coniunctio consisted in the union of the
total man with the unus mundts.

"The medieval philosophers merely ascribed potential redity to the 'one world' ... ; Jung also
streses the fad that he views the unitary redity underlying synchronistic phenomena & a
‘potential’ redity 'in so far as all those anditions which determine the form of empiricd
phenomena ae inherent to it.' [CW 14, par. 769 The phenomena of synchronicity, however,
represent sporadic adualizaions of this unitary world. In contradistinction to the medieval
speaulations, synchronistic phenomena provide us, as lung emphasizes, with empirical evidence
of the existence of such aunus munduws." [CW 14, pars. 7674.] pp. 171-174

"[§ynchronistic eveits appear to be linked upwith anindividud'sinner devdopment andin
some way dependent onit.” p. 190

"In Mysterium Coniunctionis, [CW 14, par. 662 Jung made the important statement that the
mandala is the inner psychic counterpart, and synchronistic phenomena the parapsychologica
equivalent, of the unus mundws." p. 195

"[T]he unconscious adually appeasto contain akind of 'knowledge' which is not identica with
€go consciousness In his paper 'On the Nature of the Psyche,' [CW 8] Jung took gred painsto
demonstrate that the achetypes of the unconscious possessa kind of ‘quasi intelligence which is
not the same a our ego consciousness Jung applied the term 'luminosity' to this quasi
consciousnessof the achetypes, in order to differentiate it from the 'light' of ego consciousness
The same phenomenon can be observed from another angle when a synchronistic occurrence
takes place Inner and outer factsthen behave asif their meaningful relation werein some
way known, but not to aur personal consciousness Differently expressd, a 'meaning'
manifestsitself in synchronistic phenomena which appearsto be independent of
consciousnessand to be ammpletely transcendental. [CW 8, par. 948 It consists of
representational images ... , and its appeaances eansto be conneded with the momentary
adivation of an archetype manifesting itself smultaneously in physicd and psychic redmsin the
form of acausal orderedness [CW 8, pa. 969 The meaning that unites these inner and outer
happenings consists of knowledge unmediated by the sense organs. This quality of knowledge is
what Jung cdls 'absolute knowledge,' since it seemsto be detadched from our consciousness [CW
8, par. 148 In other words, although the initial significance of a synchronistic event can only be
experienced subjedively, the faa of a meaningful coincidence on psychic and physicd levels
suggeststhat the meaning may aso have been originally present in the objedive event itself;
something rational or similar to meaning may inherein the event itself. [CW 8, pars. 921-
923

"The ideathat meaning lies concealed in events themselves was, as Richard Wilhelm has
shown, predominant in ealiest Chinese allture. We dso come acossit in the West, in Heraditus
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conception of logos, to mention one example. Another version of this view isto be found in the
Aristotelian ideaof the nous poietikos, an active intelligenceinherent in the physical universe
which is fmondarily manifest in the human soul asthe 'natural light' and is cgpable of
influencing man's thinking.

"In hiswork on synchronicity, Jung cites a number of other thinkers, both ancient and medieval,
who believed in ... a correspondentia or sympathy of al things, whose 'meaning' lay hidden in
objedive phenomena of the outer world and could be investigated with the help of mantic
procedures. These ae the residue of a primitive magicd thinking which has been more or less
eliminated in the development of our more exad modern sciences. Inthe @urse of the
development of these sciences, however, the baby has, as © often before, been thrown out with
the bathwater, so that the diredly observable manifestations of 'absolute knowledge' in the
colledive unconscious have dso been thrown away.” pp. 199201

"Jung ... describes genuine synchronistic phenomena & 'parapsychologicd,’ margina phenomena
which are only observable when our ego consciousnessbeammes ‘dimmed." This would mean that
the luminosity of a constellated archetype, which shines forth in the ‘meaning’ of a synchronistic
event, increases its energetic dcharge in proportion to the degreethat the light concentration of ego
consciousnessdiminished ... " p. 225

"[T]he use of adivinatory orade represents an attempt to induce aspontaneous manifestation of
the ... autonomous irit by offering him 'his speed ... . By means of the dhancethrow of coins
or twigs, a'hole' isintroduced into the field of consciousnessthrough which the aitonomous
dynamism of the lledive unconscious can lre&k in." pp. 226.

"[A]coording to Jung, the manifestation of an archetype in synchronistic phenomena can appea
both as an ‘ad of credion in time' and as the 'eternal presence of this sngle ad¢.” p. 254

"The God Shiva... bore the title of Maha-Kala (‘gred time') or Kala Rudra (‘al-consuming time').
As Heinrich Zimmer remarks, he symbolized the energy of the universe, the formsin which he
reveded himself eternally creaing, preserving, and destroying. The personification of Shiva &
time was later incorporated into another image, the goddessKali (aword signifying the feminine
form of kala, 'time’), who represented his adivating energy (shakti). With good reason Hermann
Gintert equates the world kala with the Greek kairos which means 'to attad the thread of aweb
together." Inthis nse kairos signifies the 'right order' in time. The aociation of kairos with the
goddesses weaving time dludes once ajain, we must mention in passng, to the ideaof a 'field' in
which ‘meaningful conredions are interwoven like threads of afabric." pp. 255.

"When such a @nstellation exists and eternity bregks through momentarily into our temporal
system, the primal unity adively manifests itself and temporarily unites the double structuresinto
one, so to spe&k. Thisis how the unus mundus becmes reveded in the phenomenon of
synchronicity." 263

Concerning the divinity Fa and the soul, ye, in the beliefs of the Fon tribe of West Africa "Every
living person possesses an invisible soul (ye), but he does not understand its meaning; ‘therefore
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whoever seeks the mystery of his life must for this reason approach Fa. Heiscdled Fa and isthe
only principle (ye) which can reved the truth about the greater life." p. 267

"Acoording to certain ideas of the dchemists, the individuated human being who has become
unified must join hmself to this mercurial spirit, 'not with the world of multiplicity ... but with a
potential world, the gernal foundation of all empiricd experience...™ p. 270

[A] preoonscious iritual order lies at the base of all |ove relationships. Because there seansto
exist such a spiritual 'objedive order at the base of Eros, it is expressed in the seamingly abstrad,
fedingless impersonal order of numbers, as a dea, immutable fador freefrom illusons." p. 293

The "cosmic ordering of the Self constitutes the ultimate mystery behind all human desire and
behavior, an unfathomable and fear'some mystery.

"The dead, acording to many people's beliefs, concern themselves with this inexorable objedive
order behind all existence™" p. 293

"According to ... myths the dead occupied themselves with the primal ordering of existence, in
which all things lie in their natural order beyond the redm of the wishes and desires haunting our
ego and itstemporal eathly existence” p. 298

Behind synchronicity "lies the operation of a @smic Eros which corresponds to an individua's
urge to individuation and which, paradoxicdly, leads menin the end to a state of universal
relatednesswith existence" p. 299

"Sincethe oncept of the unus mundus transcends consciousness it is represented in mankind's
historicd Weltanschauungen by symbols, which most frequently consist of a double mandala
portraying both the timelessand time-bound order of existence While the timelessorder seams
to relate to the general concept of acausal orderednessin the physicd and psychic redms, the
time-bound order refers more to peripheral phenomena, such as s/nchronistic happenings, that are
credive adsintime. Thetimelessacaisal orderednesslies at the base of all transmittable
information and cognition processes operating in man, and the time-bound synchronistic
phenomena underlie those individually experienced messages of the unconscious which can only
be adequately interpreted by the individual. The two systems are incommensurable, and because
of this they form afitting symbol for the ultimate unity of existence & a coincidentia
oppositorum. In their mirrored images, as one redity refleds off the other, lies the mystery of
their experienceaility by the individual." pp. 304.

bold emphases mine
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